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Thus Vedanta   recognises the functions   and limitation of
language and words, and as the mind and intellect cannot per-
form their function of describing the world of experience without
the help of words and language, it maintains that the highest
reality transcends words and language which seek to describe it.
Brahman, therefore, is said to be that which is beyond descrip-
tion and characterisation. It is not accessible to the words, and
the mind has to  return back from it unsuccessfully without
being able to grasp it The highest of absolute being eludes
description.

2.3 Religious language In Madhyamikas

In Buddhism, the Madhyamika is sceptical of all other philoso-
phical systems. The Madhyamika does not believe in reality.
He denies that intimate truth can be relative. It comes very close
to the spirit of the Advaitins. Both the Madhyamikas and Advai-
tins are in favour of some sort of Absolutism in Philosophy.
Both the systems seem to agree on the ultimate truth, be it
Sunya or Brahman.

The doctrine of (Sunyata) 'emptiness' is the foundation of this
philosophical system. Nagarjuna, in liis Madhyamika &dstra,
ermines a number of metaphysical and popular concepts such
as 'time', 'space', 'movement', 'cause', 'agent' and 'occurrence*
and shows that each one of them wfll lead to some kind of
inconsistency or absurdity when it is held to be absolutely real
lite 'siinyata*.

Nagarjuna explains his 'emptiness* doctrine as implying two
levels of truth, the concealing (samvrtisatya) or conventional
airf the ultimate (Paramartha-Satya).14 The conventional truth
rests on untested postulates and presuppositions. An examination
of these presuppositions through the very logical categories
manifests their inherent inconsistencies. The ultimate truth can-
not be grasped by language. But there is no other way by which

14. Baalim, M.K., Chapter 24* verse 8-10.